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This historical framework is	also necessary	to	understand	racism	as	an	inherent,	
pervasive	dimension	of	Black	Catholic	life.	This	study	outlines	the	administrative	














































attain	ordination.2 “Jim	Crow	came	to	church”3 and	remained	there	through the	
































The	first	intention of	this	dissertation	is	to	argue that	the	Institute	for Black	
Catholic	Studies (IBCS) in	New	Orleans,	Louisiana, stands	as	an	effective	source	of	





and,	indeed, racial	reconciliation	within	the	Church,	through	its prevailing ideology	
and	its	current	association	with	the	Black	Lives	Matters movement. Although	this	




Black	Catholic	Studies, July	12,	1979,	Xavier	University	of	New	Orleans	(hereafter XULA) Archives and	
















It is formed	by	and,	concomitantly,	introduces its	students	to	some	of	the	most	
brilliant	Black	Catholic	minds	in	the	country.	The	Institute	has	been	a	summer	home	
to the	late historian	Cyprian	Davis, and	theologians	such	as the	late Sister	Thea	
Bowman,	as	well	as	Sister	Jamie	Phelps,	Bryan	Massingale,	and	M.	Shawn	Copeland.	
Because	of	the	Institute’s	commitment	to	a communal	environment,	students	not	









funding,	and	publicity.8 The	most	critical question	that	continues	to	confront the	
Institute,	however,	is	how to	survive	and	thrive	within	the	context	of	a	
fundamentally	racist	Catholic	Church.9 The	episcopacy	consistently upholds the	
status	quo	of	white	supremacy,	particularly	through	its	dispassionate	
implementation	of	pastoral	letters	condemning	racism.10 This	mentality	does	not













































































































































































































































sanctioning of	slavery	by Pope	Nicholas	V in 1450	when	he	enjoined	the	Portuguese	
to	“attack,	subject,	and	reduce	to	perpetual	slavery	the	Saracens,	pagans	and	other	
enemies	of	Christ”3 southward	from	Cape	Bojador on	the	northwest	African	coast.4




had	to	be	replaced and,	therefore,	a thriving	African	slave	trade was	inaugurated.5
Racism	was	not	yet	defined as	a fact	much	less	a sin,	but	the	slave	trade	
began to	exert	its	evil consequences immediately in	the Americas.	Even	St.	Peter	
Claver,	who	begged	for	permission to	work	with the	slaves	in the New	World in	
order	to	Christianize	them,	did	not	demonstrate	any	speculative	or	practical	










6 William	J.	Kelly, introduction	to Black	Catholic	Theology:	A	Sourcebook,	ed.	William	J.	Kelly	(New	
York:	McGraw	Hill	Higher	Education,	New	York,	2000),	1-2.
4




The first account of	a Catholic	slave in	the	New	World appeared	in	1536	
when	a	Catholic Spanish-speaking	slave named	Estaban	accompanied	three other	
Spaniards	on	a	harrowing	trip	through	the	lands	that	are	now	Florida,	Texas, and	
Arkansas.		Estaban	forged ahead	as	a	guide	and	died	at	the	hands	of	the	Zuni	Indians
because	they failed	to believe	that	he	could	be the messenger	of	the	white	man.8
Spanish-speaking	Blacks	were	also	present in	the	expedition	of	Coronado	in	1540





























































































































corporation	had owned	slaves	to	work	their	estates as	early	as	1717.26 It	is	not	clear	
why	the	Jesuits	began	to	own	slaves	other	than	the need	to	maintain	their	

















lay	confraternities,	which	were	established despite legal	obstacles. Those	enrolled	in	
the	confraternities	agreed to	perform	certain	acts	of	piety,	which	included	the	
wearing	of	a	medal	or	cloth	scapular.	 One	such	confraternity	was	Our	Lady	of	



































Maryland	Jesuits	were	not	the	only	religious association	to	hold slaves. The	
Vincentians,	Sulpicians,	and	Capuchins	were	among	the	religious	orders	of	men	who	
possessed	slaves.36 Similarly,	the Ursuline	sisters, who	came	to	New	Orleans	in	1727
from	France, owned	slaves	from	the	beginning	although	there	was	no	history	of	























The	Oblate	Sisters	of	Providence In 1827, a novel type	of	religious	order	was
born. Beginning	in	1793, Black	as	well	as	white	natives fled	the	slave	revolution	in	
the	French	Caribbean	colony	of	St.	Dominique,	now	known as	Haiti. A	significant	
number	landed	in	Baltimore where their shared	French	culture	and Catholic	religion
bound	these exiles	with	the	Society	of	Saint	Sulpice	or	the	Sulpician	order	of	priests.
In	1794,	Sulpician priest Louis	William	DuBourg,	initiated	a catechism	class	for	free	
Black	children.40 In	1827,	Sulpician	priest, James	Hector	Joubert	requested	that two	
educated Black emigrants, Elizabeth	Clarisse Lange	and	Marie	Magdalene	Balas,	
begin to	provide	religious	instruction	to young	Black	girls,	as	they	were	already	
conducting	a	school	in	their	home.41 The	tenacity	of	these	two	women	was	























chapel,	built	in	1836, was	the	first	chapel	in	the	United States	dedicated	for the	use	
of	Black	Catholics. In	1857,	it became the	Chapel	of	Blessed	Peter	Claver and, in	
1864,	it	expanded into	the	Church	of	St.	Francis,	which	was	the	first	permanent	
Black	parish	in	the	United States.46
Even	after	the	foundation	of	the	order, the Oblate	Sisters’ experience	
continued	to	be permeated	with	challenges, beginning	with	the	death	of	Joubert in	
1843.	The	Sulpicians and	the	archdiocese essentially	abandoned	the	sisters at	the	
43 Morrow,	8;	Diane	Batts	Morrow,	“The	Difficulty	of	Our	Situation:	The	Oblate	Sisters	of	Providence	
in	Antebellum	Society”	in Uncommon	Faithfulness:	The	Black	Catholic	Experience,	eds.	M.	Shawn	





same	time they were	experiencing internal	discord	and	defection. Seeking	a	more	
regularized	religious	experience,	Sister	Theresa	Maxis	Duchemin	left	the	order	and	









Redemptorist priest, Thaddeus	Anwander, literally	begged Baltimore Archbishop




abolitionist movements, they	resisted	the	restrictions and	social	controls that white	
antebellum	society	sought	to	impose	upon	them.	Through	them,	the	Church	was	
challenged	to	revise	its	conventional views	of	Black	moral	and intellectual capacities	












Maryland,	Florida,	New	York, and	Costa	Rica, and	maintain a	motherhouse in	
Southwest	Baltimore	County,	Maryland.51
The	Sisters	of	the	Holy	Family Henriette	Delille,	a	free	woman	of	color,	was	
born in	New	Orleans	in	1812 and,	by	the	time	of	her	birth,	free	persons	of	color had	














of	the	Presentation along	with	white	patroness, Marie	Jeanne	Aliquot. This	











America, and	Africa. In	1988,	Henriette	Delille	was	the	first United	States native-
born African	American	whose	cause	for	canonization	was opened. Pope	Benedict	
XVI	declared	her	“Venerable”	on	March	27,	2010.55
53 “Henriette	Delille	and	the	Sisters	of	the	Holy	Family,”	in	Notable	Black	American	Women










Sisters	of	Providence and	Henriette	Delille and	the	Sisters	of	the	Holy	Family, are	
incredible	accounts	of	resolve	and	courage,	which	occurred	in an	environment	that	
was for	the	most	part pro-slavery,	anti-Black,	and	in	many	areas,	anti-Catholic. One	
of	the	saddest	aspects	of	this	story,	however,	was	that	the Catholic	Church	in	the	
United	States	was similarly pro-slavery and	anti-Black.	Despite	the	sluggish	






The	papal	bull	Sicut	Dudum,	issued by Pope	Eugene	VI	in	1435, was	the	first	
explicit	papal	condemnation	of	the	slave trade.	Four	hundred	years	later,	in	1839,	
Pope	Gregory	XVI repeated	the	condemnation	expressed	by	six	of	his	predecessors	
in his	apostolic	letter	In	Supremo	Apostolatus. Gregory XVI expressly	prohibited	any	
cleric	or	layperson from defending,	publishing,	or	teaching,	in	public	or	private,	
































surprisingly,	the educational	care	of	slaves. In	1835, he	opened	a	school for	free	





Another	bishop who	wrote	in	defense	of the	institution	of	slavery was	
Francis	Patrick	Kenrick,	the	Archbishop	of	Baltimore, Maryland (1851-1863), who
found	it	a necessary	means of	keeping	societal	peace.	He	believed	that Catholic	
slaveholders were	not responsible	for	the	evils	of	the	slave	trade since	it existed	
prior	to	current	times.63 Worse	yet,	were	the	attitudes	and practices	of	Bishops	
Auguste	Marie	Martin, the	first	Bishop	of	Natchitoches (1853-1875),	Louisiana, and	
Augustin	Verot, Bishop	of	Savannah,	Georgia (1861-1870).	Bishop Martin	found	
slavery	to	be	a disguised	blessing	for	the	Africans	due	to	the “barbarity of	the
ferocious	customs	of	the	cursed	children	of	the	race	of	Canaan.”64 Slavery	afforded	


























































order to	challenge racism	as “the	worst	evil	that	affects	the	Southern	part	of	our	
















































core	beliefs affirmed	the	“Providence	of	God,” which	was the	most	essential	
attribute	of	a	transcendent,	benevolent	God.	Accordingly, in	a	hostile	environment	
as	brutal	as	slavery,	survival	was	certainly	grounded	in	an	unyielding	trust	in	God.	
Religion	was	indistinguishable	from daily	life, and	therefore principles were	
expressed naturally.	Other	fundamental	values emanating	from	the	core	belief	































79 For more on Paret, Lori	Renee	Pastor,	“Black	Catholicism:	Religion	and	Slavery	in	Antebellum	
Louisiana (PhD	diss.,	Louisiana	State	University,	2005),	53-68.
















slaves, however, the	American	Catholic	hierarchy	did	next	to	nothing.	This approach
should	not	be surprising since	during	the	previous	seven	provincial	councils	of	

















which	neglected may	not	return,”86 was	not	shared	by	most	of	his	fellow	bishops. A	
proposed	collection	for	support	for	missionary	work	among	Blacks	drew	from	New	
















Vaughan	of	the	English	Mill	Hill	Fathers	to	come	and work	among the Black	
Catholics in	his	diocese,	which	they	did in	1871.88 In	a	more	expansive	endeavor,	in	






In 1893,	under	the	leadership	of	John	R.	Slattery, S.J.,	the American	members	
of	the	Mill	Hill	Fathers	separated	and	became	known	as	the	Society	of	St.	Joseph	of	




















Worchester,	Massachusetts.	 Healy’s	children,	therefore,	benefitted from excellent	
educations, and generally	avoided	the	obstacles	associated	with	advancement	due	to
race.93 James	Augustine	Healy	eventually	became	Bishop	of	Portland,	Maine, and
Patrick	Francis	Healy,	S.J., became	the twenty-ninth president	of	Georgetown,	the
first Black president	of a	predominantly	white	university.	Healy is	credited	with	
changing	Georgetown	from	a	small	liberal	college	into	a	modern	university, and	













The	son	of	slaves,	Tolton,	a	pious,	gentle, and	unassuming	man, was	ordained	after a	





eventually	debilitated	him, leading to	his	untimely	death.96 The	cause	for	
canonization	for	“Servant	of	God”	Augustus	Tolton	was	initiated in	2010 and	
remains	in	process.97















































figures	in	the	history	of	the	interracial	movement, Rev. John	LaFarge, S.J., and Rev.























































































Catholics,	particularly	as	their	numbers	continued	to	increase	in both the	South and	
in	northern	and	western	cities.	In their	1943	pastoral	letter, Discrimination	and the	
Christian	Conscience,117 the	Catholic	bishops	stressed the	nation’s	obligation	to	
recognize	the	political,	educational,	economic, and	social	rights	of	Blacks.	At	the	
























Catholic	schools in	1947 despite	the	threat	of	a	lawsuit	by	seven hundred	
laypersons	within	his	diocese.		Stating	that	the	“cross	on	the	top	our	schools	must	
mean	something,”121 Ritter	vowed	to	excommunicate	those	who	sued	him.			Another









The Catholic	journal, Jubilee, reported,	however, that	“with	the	exception	of	North	
Carolina	only	two	parochial	schools	out	of	a possible	745	in	the	hard-core	racist	
states	of	the	deep	South”	were	integrated.	Archbishop	Joseph	F.	Rummel (1935-











conceived	ventures.”125 The document	came	at	the	insistence	of	Pius	XII, who	sent	a	
cablegram on	the	subject to	the	American	apostolic	delegate	a	day	before	he	died.	
122 Davis, The	History	of	Black	Catholics, 256; Hennesey, 306.
123 The	Bishops	of	the	United	States	of	America,	“Racial Discrimination	and	the	Christian	Conscience,”
(November,	1958)	National	Catholic	Welfare	Conference in	The	Catholic	University	of	






Fearing division among	the	bishops,	the	cablegram	was	suppressed	and, if	it	had	not
been	for	Cardinal	Patrick	O’Boyle,	the	document	would	not	have	been	issued.126

















126 Massingale, Racial	Justice	and	the	Catholic	Church, 53-54.	
127 Davis, The	History	of	Black	Catholics,	255.
















Martin	Luther	King,	Jr.’s, call	for all	of	the	nation’s	clergy	to	gather in Selma,



































136 McGreevy,	“Racial	Justice	and	the	People	of	God,”	221; Davis, The	History	of	Black	Catholics, 256.
43
sparked	this	evolution	of	involvement with the first significant	influence	being	the	





on	the	worst	evils	of	society.”138 Gaudium	et	Spes,	for	example, took special	notice	of	
the	unity	and	relationship of	the	“whole	of	humanity.”139 In	addition,	the	Sister	
Formation	Conference,	which	evolved	into	an	organization	in	1954,	prepared	sisters	











140 McGuinness, Called	to	Serve, 162.
141 McGreevy,	“Racial	Justice	and	the	People	of	God,”	222.
44
a	period	of tremendous	institutional	growth,	neither the	clergy	nor local




























first	time	in	order	to	protest	racial	inequality.148 The	Catholic	Clergy Conference on	
the	Interracial	Apostolate	had	scheduled its meeting	in	Detroit at	the	Sheraton-
Cadillac	Hotel	for April	16-18, 1968. Father	Herman	Porter, a Black	priest	from	the	
diocese	of	Rockford,	Illinois, and	Vice	President	of	the	organization,	invited	all	Black	





The discussions	eventually	settled	upon	certain	objectives, with	the first	















that, in	areas	where	Black	priests	were	nonexistent, efforts were to	be made	to	bring	
them	in	or	that	white	priests	who	were of ‘Black	thinking’ be	chosen	for	ministry.	In	
addition,	greater	efforts	to	recruit	Black	men	for	the	priesthood were	to be	made;	
formation	in	Black	ministry	was	to	be	established	for	white	priests chosen	to	work





The calling	of	the National Black	Catholic	Clergy	Caucus was	a	milestone	in	
the	history	of	the	Black	Catholic	community.	It	created a solidarity among	Black	














One	of their	objectives	was to entreat the	Church	and	religious	congregations	to	
respond	with	Christian	enthusiasm to	the	need	for	eradicating	white	racism.154
Subsequently,	in 1969,	the	National	Black	Catholic	Seminarian	Association	was	
organized	by	Clarence	Williams	C.Pp.S.	and, in	1970, the	National Black	Lay	Catholic	
Caucus	was	formed	in	Washington, DC.	
















































theologian	and	member,	Rev. Joseph	Nearon, S.S.S., to	form	a	research	committee	to	
explore Black	theology as	it	affected Roman	Catholic	theology. In	1974,	Nearon	gave	



































hierarchy’s	critique of	Black	theology	and	Black	theology’s lack	of accountability	to	
the	hierarchy.	Once	the	claim that	Black	theology	was	accountable	to	Black	people	
and	based	on	the	repository	of	their	experience is	accepted, he	claimed, the	next	
dilemma for	Catholic	theology	was	the absence	of	Black	theologians	and	Black	
bishops.	The	solution,	for	Nearon,	was	to	appoint	Black	bishops	to	the	magisterium	
who	would	have	the	cultural	experience	with which	to	judge	Black theology within	
the	context	of	Catholic	theology.163




African Americans,	are	minimalized,	not	recognized, or	appreciated because	they	
are viewed in	the	content	of	the	“melting	pot”	myth,	which has	excluded	them.
Nearon	argued	that	the	focus	of	the	Catholic	Church	in	America	has	been	the	






























the	universal	Church	in	the	local	community	was	clarified. This, he	believed, was	an	
opportunity	to foster	a	greater	unity	in	diversity	because	of	the	document’s	focus	on	
the	local	community— parish	or	diocesan— as	the	place	where the	Church	is	




difference.”167 On	the	other	hand, he	contended, an	ecclesiology	which	starts	with	
the	local	community,	accepts	diversity	as	a	given, and	seeks	to	find	true	unity	
through	this	diversity rather	than	imposing	uniformity	from	the	top,	is	necessary.	































Joseph	Nearon	was among	the	founding	committee members of	the	Institute	
for Black	Catholic	Studies (IBCS).	The depth	and	breadth	of	his	theological	acumen	









years, the	IBCS has	contributed	to	an	inestimable increase	in	awareness	of	the	Black	
Catholic	experience and its gift	to	the	Church.		Because	of the IBCS,	Black	Catholics	
and	those	who	serve	them,	have advanced in	their	ability	to	appropriately	and	
effectively	respond	to	the	needs	of	the	community	as	well	as	share	the	vast	legacy	of	



























































destiny	in	the	faith .	 .	 .	until	recently,	the	Church	has	not encouraged	
this through	 identification	among	Black	Catholics .	 .	 .	 the question	of	
Black	 Theology	 has	 for	 some	 time	 produced	 tension in	 the	 Catholic	
Church.	This	tension	stems	from	many	levels	of uncertainty	about	both	
parts	of	 the	 term:	 BLACK	 and	THEOLOGY. Too often	Black	 and	 thus




























Catholic	 theologians	and	we	are	here	because	we feel	 impelled	to be	
close	to	our people	and	to	be	close	to	our	Church .	 .	 .	We	are	here to
examine	our	heritage	in	the	light	of	our	faith	and	strive	to	articulate our











style of preaching and	use	of Gospel	music was suspected	as	being	“Protestant.”		
This	suspicion	required	reflection because	it	was at	the	center	of	a	Black	approach	
10 Joseph	Nearon,	introduction to Theology:	A	Portrait	in	Black, 6.
60































and	 overcome.	 Development	 demands	 bold transformations,
innovations	 that	 go deep.	 Urgent	 reforms	 should be	 undertaken	
without	 delay.	 It	 is	 for	 each	 one to	 take	 his	 share in them	 with	
generosity,	 particularly	 those	 whose education,	 position,	 and	
opportunities	afford	them	wide	scope	for	action.	It	is the	ferment	of	the	




it	had	not	developed	 significant	 roots	or	 established	a tradition	 that	




































































address	 the	 fundamental	 question	of	what	 it	means	 to	be	Black	 and
Catholic	 in	 the	 United	 States	 of	 America,	 past	 and	 present,	 and
Ultimately what	 it	 means	 to	 be	 American.	 There	 are	 important
functions,	which	 the Institute	 can	 serve	within	 the	 context	of	Xavier	
University.	 The	 magnitude	 and	 significance	 of	 this	 task,	 although














































two-credit	course, Black	Approaches	to	Scripture, would	meet	for	three hours	a	day	
and	would	include	Black	Approaches	to	Theology	by	Rev.	Wilton	D.	Gregory;
Catechetics	by	Sister	Toinette	Eugene;	African	Philosophy	and	Spirituality, by Rev.
Moses	Anderson;	Black	Folk	Scholars,	with Sister Thea	Bowman	and Rev. Joseph	
Nearon; and	Liturgical	Planning	and	Development, with Clarence	Rivers.29
At	the	end	of	the	first	session,	evaluations	were	given	to	the	students, which	








1980, XULA Archives and	Special	Collections.





































This	action	empowered the IBCS	to	initiate	the	Degree	Program, which	would	be	
accredited	and	awarded	through	the	University’s	Graduate	School.	The	faculty	was	
expanded	to	include,	among	others:	Sister	Thea	Bowman,	F.S.P.A.,	who	offered	the	
courses African	American	Literature and	Preaching, Rev. Bede	Abram, O.F.M. Conv.
who	replaced Sister Toinette	Eugene	as	instructor	of	Black	Approaches	to	Theology,	











































































































On June	7,	1984, Nearon, ill	with	viral	encephalitis,	suffered	a	stroke	and	died	
in	Fort	Oglethorpe,	Georgia.	A news	release	prepared	by	Rev.	Anthony	Schueller,	
























































letter for	the	Institute,	in	order	to inform	and	seek	funding	from both Black	Catholic





























57 Braxton	to	Members	of	Search	Committee,	July	8,	1985, IBCS	1985-1989, XULA Archives and	
Special	Collections.















distinguished	and included	Sister Shawn	Copeland,	O.P.,	Diana	Hayes, and	Nathan	
























the	degree	program	and	25	for	IMANI.61 A	letter	from	a	student identified	as “Father	
Vince,”	addressed to	the	rector	of	the	major	seminary	of	his	congregation, touted	the	
“wonderful	experience	he	had	at	summer	school,”	and noted that	“more	than	being	








issues involved	the	IBCS	Extension	Programs,	which	she believed	were	not	set upon	
a	firm	foundation. Posey argued that	the	operations	in	Chicago	and	Birmingham	had	
been	strong	and	successful, and	he	took	offense	that she	considered	the	Extensions	
to	be	a	continual	disaster considering	the	rapid	growth and	appeal of	those	










as	their	presentations	increased	interest	in	the	program and	he boasted, “Our	family	
62 “Fr.	Vince”	(Saint	Leo	Congregation,	Milwaukee,	WI)	to	“Dan,”	August	16,	1986, IBCS	1985-1989,	
XULA Archives and	Special	Collections.





















64 Posey	to	IBCS	faculty,	IBCS	1985-1989,	XULA Archives and	Special	Collections.
65 Ibid.
66 Posey	to	Francis,	October	25,	1988,	IBCS	1985-1989, XULA Archives and	Special	Collections.































































created	some	obvious	tensions during	discussions	of racism. It	was	thought by	some	
Advisory	Board	members that	perhaps	the	oral	exams	were	an	appropriate	place for	



















































of	the now	defunct Drexel	Center of	Extended Learning, wrote	the	Xavier	Academic	


















The	Directorship of Joseph	A.	Brown,	S.J.: 1991-1994
On	May	13,	1991,	Francis	asked	Rev. Joseph	A.	Brown,	S.J., to	serve	as	
Director	of the IBCS. Father	Brown	entered	the	Society	of	Jesus	in	1962, was	trained	
79 To Sr.	Rosemarie	Kleinhaus,	Dr.	Norman	Wolford,	Rev.	Thaddeus	Posey from Sybil	H.	Morial,	
Associate	Dean,	Drexel	Center and Sr.	Addie	Walker,	Coordinator	of	the	IMANI Program,	November	
12,	1990, IBCS	1990-1994, XULA	Archives	and	Special	Collections.





































Too	often	the	conversation	between	the	role	of	NBCCC	and the IBCS is	
economic	and	that	remains	true,	however,	I	do	not	believe	that the IBCS	
can	long	survive	— it	certainly	cannot	prosper– unless	every significant	
individual	 and	 organization	 comprising	 the	 national	 Black	 Catholic	
Church	is	part	of	our	system	of	support.	And,	further,	the	entire	Catholic	
hierarchy	had	a	 responsibility	 to	assure	 that the IBCS	was	 a	 success
and,	 ultimately,	 the	 life	 of	 the	 Church	 depends	 upon	 it.” 84 Brown	
continued, “my	concern	is	that	we	maintain	enough	Independence	to	
keep	our	vision	strong	so	that	our	programs	are	not modified	out	of	
significance	 as	 they	 are	 subsumed	 under	 the bureaucracy of	 the	







































met	with Xavier	Vice	President	for	Finance	and	Administration, Calvin	Tegre, in	
order to	devise	a	way	that	the	financial	needs	of	the	IBCS	and	all	its	component	
programs could be	centralized	into	conformity	with	regular	Xavier	procedures.	
Additionally, Brown	requested a	clear	organizational	chart, program	assistance	such	

















Brown	became	the	Director	of	Liturgy, and	Cyprian Davis, Sister Jamie Phelps,	Diana










the	IMANI	Catechist program enrollments were	down	while the	Th.M. program	and	
the	Vocation	Enrichment	program	enrollment	had	stabilized.	Additionally,	the	
Afrocentric	Youth	Ministry	Certification	Program	was	launched	under	the	co-
direction	of	Sister Jane	Nesmith	S.B.S. and	Valerie	Shields	(S.S.F. postulant.)92 It	was	
also	announced	that,	during the	upcoming	year,	common	core	courses	would	be	



























94 1992	IBCS	Annual	Report,	3-5, IBCS	1990-1994, XULA	Archives and	Special	Collections.




































Brown’s public perspective	on	the	hypocrisy	of Catholic	institutional	
promotion	of	white	culture	may	have	been	accurate, yet it	contributed	to	his	
increasingly	precarious	position	at Xavier.	 His	presentation effectively challenged	













before although	the	program	remained	very	small. That	summer there	were only	






































Administratively,	Brown	reported	in the	summer of 1993	that	the budget	of	
the	IBCS	had	been	brought into	technical	harmony	with	the	financial	practices	of	
























105 To	Bill	at	Catholic	Theological	Union	from	Joseph	A.	Brown,	1993,	IBCS	1990-1994, XULA Archives
and	Special	Collections.
106Annual Evaluation	Joseph	A.	Brown,	S.J.,	1993, 1-2,	IBCS 1990-1994, XULA	Archives	and	Special	
Collections.
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certain	student/faculty	struggles. It	also recognizes the	gift	of	the	IBCS to	Black	










institutional	leadership, created	a	vacuum	effecting enrollment	at the IBCS	while,	
concomitantly,	allowing Xavier	to	increase	control	over	the	Institute.		This	situation	
101



















1 The	Policy	committee	at	that	time	consisted	of	the	Director	of the IBCS;	the	Associate	Director	of	the	







and	the	faculty.”2 Sister	Jamie recommended	that	a	new agreement	be	created	in	
which	Xavier	continued to	welcome the IBCS	as	a	respected	academy	and	special	
institute	affiliated	with	the	University	similar	to	such	institutes	at	other	



























place	at	the	University. This new	language	seemed	excessive, as	did	the	need	to	
control	the	C	& E	programs.	Felder was	concerned	with	the	criteria	for	admission	to







agreed to	such	an	arrangement unless it	was	understood	that Xavier	would	

































study were	to	be	circulated by	April	1995	and	were	to	be	ready	for external	review	
by	August	1995.9
In	October	of	1994,	the Advisory	Committee	submitted	a five-year plan of	
recommendations/directional	statements	to	the	Policy	Committee,	which included a	
variety	of	laudable	goals,	including	some	that	remain	unfulfilled to	this	day	such	as:	
1)	Increased collaboration	between the IBCS	and	other	Black	Catholic	educational	
programs;	2)	Increased	levels of	external	funding; and 3)	Increased promotion	of
the IBCS.	
Several	months	later,	Advisory	Board	members	were	asked	how	they	
thought	the	IBCS	would	be	positioned	in	five	years’ time.	Interestingly enough, most	
of	their	predictions	remain	part	of	the	IBCS	vision	of	providing	a	scholarly	research	
and	resource	center	for	the	Black	Catholic	community. At	that	meeting, Sister	Jamie






10 Advisory	Committee	Role	and	Purpose,	October	28,	1994, IBCS	1990-1994, XULA	Archives and	
Special	Collections.
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scholars,	historians, and liturgists. This	meant	being	prepared	to	foster	publications	
including, perhaps, a	journal.	Davis	argued	that the IBCS	needed	to	sponsor	
lectureships	and	symposia	with	the	understanding	that	those	contributions could	be	
published.	In	other	words,	according	to	Davis,	an	institute	must	have	a	research	




scholarly	purpose	of the IBCS as	proposed	in	the	original	Plan	for	Action.




























time,	the	Advisory Committee	was a	permanent	standing	committee, which	meant	
some	of	its	membership	did	not	serve	on	the	Policy	Committee.	 She	also	

































































































Catholic	Studies.	There	exists	a	separate	Policy	Committee for both the	Degree	
Program, and	the	C	&	E	Program, and	there	are two separate Advisory	Councils for	
both	programs	as	well.	The	Director	of the IBCS	is	the	chief	executive	officer	
responsible	for	the	oversight	and	development	of	the	Institute	in	collaboration	with	

































covering 1997-2000.22 The shortfall	would	obviously continue	absent additional	
student	enrollments.
During	Process	Night	in	July 1997,	the	most	significant	challenge	that	










During	an October	1997 Degree	Program Faculty Meeting,	student	
recruitment	was	defined	as the	most	urgent	task	due	to	decreased enrollment	in	
that	program. New	suggestions	offered	to	improve	enrollment	included	public	














































25 Phelps	to	Martin	and	Policy	Committee,	October	16,	1998,	2-3,	IBCS	1995-1999,	XULA Archives and	
Special	Collections.





































































30 “History,”6, https://ibcsxula.com (accessed	March	19,	2016).	



























































also the	time when both	Sister	Jamie and Sister	Addie Walker,	Associate	Director	of	
the	C	&	E	program, recognized	that catechetical program development should begin	















which	is	a reality	that	remains	an issue today. The	IBCS	moved forward	despite	inter	
and	intra	administrative	tensions	and	funding	needs. The	holistic,	Africentric	






































curriculum	committee which	was	formed and, eventually	dropped,	but	which	has	
45 Ibid., 4.









examination	of all	courses	would commence. A	new	degree	committee	began	to	
work	on	curriculum	revisions	so	that	the	new	curriculum	could	be	implemented	in	
2000.49


















The	following	year was marked	by	faculty	development	as	well	as dedication	























Prior to 1999,	classes normally took	the	form	of	lectures. With	the	addition	of	
new	and	varied	methodologies,	faculty	were now able	to	solicit	answers	from	
students	through	a	research	format	approach	to	learning,	connections	to	the	





































57 Degree	Faculty	Meeting,	minutes,	July	3,	2000,	2,	IBCS	2000-2004,	XULA Archives and	Special	
Collections.






















59 Degree	Faculty	Meeting,	June	26,	2003,	1,	IBCS	2000-2004,	XULA Archives and	Special	Collections.	














to	their	dioceses.	Sister	Jamie	Phelps also affirmed	that the IBCS	could	provide	both	
the	Catholic	and	the	Black	aspects	of	the	formation	as they	related	specifically	to	
work	and	worship	in	the	Black	Catholic	Community.63 The	idea was	certainly	not	to	




















At	the	July	2003 qualifying	exam	meeting, it	was	reported	that	it was	the
second	year	without degree	students, which	could	compromise	the	future	of the










In	September	2003, Sister	Jamie	answered	a request	for	components	of the














66 Craig	Keener,	“What	is	Maafa:	Christianity,	Islam	and	Slavery,” National	Juneteenth Observance	
Foundation:	Celebration	of	Freedom, under	“Maafa,” www.nationaljunettenth.com/Maafa.html
(accessed	January	15,	2017).
67 IBCS	Process	Summary, July	2003,	IBCS	2000-2004,	XULA	Archives and	Special	Collections.


































































In	this	letter,	Sister	Jamie described	the	new	covert	racism	as one that	has	
broadened	to	include	immigrants	and	other	persons	of	color	in	America. She	also	
71 “History,”	IBCS	Website, 4.

















































































enhance	and	progress the IBCS	and	its	operation.82 During	the	review,	Franco	
explained	that	she had	made	a	concerted	effort	to	attend	national	organization	
meetings	such	as	NBCC,	NABCA	and	BCTS, which	were important	actions in	terms	of	
Institute	publicity. In	2013,	Franco	appointed	Kirk	Gaddy	as	Associate	Director	for	




































where	he had been	a	faculty member	for	many	years.		Father	Maurice	continues	to	
facilitate	retreats,	revivals,	missions, and	lectures	throughout	the	year,	which help	
him	realize	his	goal	of	publicizing	and	raising	funds	for the IBCS.		It	will	be	Nutt’s job	
in	the	upcoming	years	to	implement	the	current	University	Review	Board	study	of	
the	Institute.88 According	to	Nutt,	“Recruitment	of	new	students	will	be	major	focus	







The	primary	purpose	and	goal	of the IBCS is	to	train	effective	ministers	for	
the	Black	Catholic	community.	The	nature	of	Black	Catholicism,	however,	is	such	
that	Black	Catholics	confront	chronic	racist	practices	both	within	and	outside	of	the	





























candid response to	Myhalyk exemplified an	attitude	of racial	reconciliation	as	

















statements	reveal	the	permanence and	sting of	racism, which	is a situation	that the




IBCS	acknowledges	in all	that	it	does	while promoting effective	ministry	for	Black	
Catholics.	
Another	example	of	how	the pain	of	racism	continues to affect	the	IBCS	












life-long	residents	would	enthusiastically	embrace	such	an	event as MAAFA since
there	is	an	ambiguity	about	race	and	slavery	that	remains	today.	Degree	faculty	
member Estella	Conwill Majozo reminded the	faculty that	large	numbers	of	African	
Americans	do	not	participate	in	those	cultural	events	that	highlight the	uglier	




planners,	however,	strove	to provide	compassionate	outreach93 and it	was	obvious
that attendance	at	MAAFA	was	a	significant	and	poignant	contribution	to	the	overall	
curriculum	and	purpose	of the IBCS.	





























between	those	Black	persons	who	are	succeeding in	life and	those	who	are getting	
lost, and	she	called	for	faith	in	the	face	of	fear.97 In	her letter,	Sister	Jamie outlined	
the	future	role	of the IBCS	as	it	seeks	to	train	effective	ministers within	the	milieu	of	
a	more	covert	racism	and	white	privilege. Even	so,	Sister	Jamie	was	unable	to	
predict	the intense racial	environment	that	would	exist	in	America	ten	years	later
and	how the IBCS	would	assume a	more	intentional role	in	racial	reconciliation	
within	the	Church,	and	perhaps,	the	nation.
96 Ibid.,	2.























The late historian	Cyprian Davis	highlighted the	gift	of	Black	Catholicism,	and	




the institutional church.	M.	Shawn Copeland,	a	theologian, highlights	the	cultural	
and	spiritual	contributions	of	Black	Catholicism; her	work concentrates	on	the	
theological	locus and	methodology	needed to	address	racism	in	general.	All	three





















unimaginable.2 Davis’ foundational	work	provided the	necessary	contextual	
material	for	the	theological	and	ethical	projects	of	M.	Shawn	Copeland	and Bryan N.










































































































































































History of	Black	Catholicism	in	the	United	States (1990),	three specifically consider	




















Second,	Davis,	as	well	as Copeland and	Massingale,	paid particular	attention	







Catholic	 and	Holy.	With	 thorough	 confidence	 in	 the	 rectitude	 of our
course	in	the	enduring	love	of	Mother	Church,	and	the consciousness of	



























































































ecclesial	racism also provides	the	impetus	for	essential reforms within	the	American	


































































































whenever	they	are	shared	deeply.53 The vibrant ceremonies celebrated	at	the	IBCS
demonstrate	the particular	gift	of	Black	Catholic spirituality to the	Black	Catholic	
community and	the	American	Church.54
Copeland	and	Black	Catholic	Theology As	a systematic	theologian,	Copeland	
is concerned	with	the locus and processes	for	producing effective	Black	Catholic	
theology.	Her	contribution	to	the	IBCS	is, therefore, principally academic	through
her enhancement	of the	theological	degree	program.	Copeland’s theology	challenges	









































































































































































































































































































































































































































































of	solidarity, and a decisive	commitment	on	behalf	of	the	poor,	dispossessed,	and	
socially	vulnerable.	The	preconscious	and	non-rational	character	of	racism	engages	

































































core	Catholic sacramental	practices,	social	justice	teachings, appropriate virtues,
and	how	racial	resistance	fits within	this	context,	is	something	that	must	be	learned.
The	IBCS	is	a	center	for	such	education,	with	the	potential	of leading	the	Church	to	
authentic	racial	solidarity. Massingale’s	participation as	the	keynote	speaker in the
Black	Lives	Matter	symposium,	“Black	Lives	Matter:	Race,	Violence,	and	Poverty	













































academic	program	directed	toward this	end.	These scholars	contribute to	the goal	of	
the eventual elimination	of	ecclesial	racism,	which	they	recognize	as a	structural	



































Institute	in	progress, and include	an	examination	of	classes	in	session, as	well	as	
scheduled	liturgical	events.	In	addition,	this	section	describes	my	personal	
encounters	with	the	staff,	faculty, and	students	of the IBCS, who	are the lifeblood	of	
the	Institute.	Finally,	the	chapter	will	conclude	with	interview	and	survey	responses,	
both	anonymous	and	named,	of	administrators,	professors,	alumni, and	current	
students. The	purpose	of	my	visit, as	well	as	that	of the	interviews	and	surveys	was	


















Nutt informed me	that	he	would	apprise	the staff,	faculty,	and	students	of	my	
visit	prior	to my	arrival on	July	13,	2015, and would	indicate	support	for my	visit.	
On	the	morning	of	my first	day	at	the	IBCS,	I	was introduced	to	the	community	by	
Nutt	during Morning	Praise.	He	welcomed	me	and	asked	that	all	cooperate	with	my	




































To	conduct off-campus	interviews or	to	request telephone	interviews, letters	
and informed	consent	forms	were	sent	to	27 IBCS faculty/alumni in	August	2015.
These	requests	were	mailed	through	the	IBCS.	 As	a	result	of this	correspondence,	I




All	of	my research in	this	area was	accomplished	through distributed hard	copy	































































































































































joyful	celebrations, which	caused Sister	Sylvia such	heartache	that	she	left	the	
school	for	over	a	week.	When	she	returned,	her	students	had	built	a	shrine	to	King	
in	the	classroom	signifying the	effectiveness	of	Sister	Sylvia’s teaching, which	
renewed	her	hope	in	the	potential	of	changing	lives.16 We	all	thoroughly	enjoyed	


















the	foundation	of	Black	Catholic	theology.19 Nyimi agreed	with Copeland that Black	
theology	does	not	repudiate	the	universal	nature	and	mission	of	the	Church, but	it	
names	the	Black	particularity and	the	gift	and	presence	within	it.	To	name	blackness	



























African	American	culture	and	Christianity and	its	influence on Catholic	worship,	
catechesis,	and	pastoral	ministry.22






















































































Dr.	Brian	T.	Turner’s	C & E	course, entitled	Lead,	Follow,	Or	Get	out	of	the
Way:	When	Leaders	Need	to	Be	Led	or	Checked, is a	course	where	self-care,	
wellness,	counsel,	guidance, and	reflection	are examined	in	order	to	unveil	methods	

















































































































































































































































































































































































































when	 I	 am	 involved	 in	 liturgies	 around	 the	 country. You	 develop	 a
second	nature	whereas	 you	 instinctively	 incorporate	what	 you	 have
learned.	 For	 example,	 I	 have	 written	 a	 couple	 of	 articles	 and	 am	 a	





























































































opportunity	to	converse	with	giants such	as Sister Jamie	Phelps,	M.	Shawn	Copeland,	
Diana	Hayes,	and	Sister Eva	Marie	Lumas.	The	IBCS	has	attracted	a	wide	array	of	
scholars	who	have	brought	much	to	the	table	and	have	enriched	those	who	will	go	

























































































































family	 and	 need	 to	 be	 recognized	 as	 such. We	 need	 to	 break down










































































































































































































































































&	E students	are	learning particular	ministry	skills	in	catechesis,	leadership, or	
youth	ministry.		Because	the	IBCS	has	been	educating	an	average	of	approximately	
94	students	per	year	since	its inception 37	years	ago,	I	argue	that	the	Institute	has	


















































































ministries.122 Racism,	therefore,	was	experienced	in	some	degree	by Black students;	





122 Student	Surveys,	Summers of	2015- 2016.
251
the	IBCS	plays a	significant	role	in	confronting	racism	because	of	its	holistic	








white	Catholics.124 Alumnus	Bishop	Brendan Cahill	contended that	the	Institute	
experience	works	in	opposition	to	racism	within	and	outside	of	the	Church.125









































































various	 forms	 of	 oppression	within	 every	 sphere	 of	 social relations,
economic	 exploitation,	 military	 subjugation,	 political	 subordination,
cultural	 devaluation,	 psychological	 violation,	 sexual	 degradation,






































































Statistics	are	offered	concluding	that Blacks	killed	by	police	were either armed	or




























































































































































issues	 as	 soul	 issues	 and	 that	 should	 be	 what	 religious	 faith	 and	
Catholic	faith	is	all	about	.	.	.	until	we	have	the	willingness	to	address	it,	







































































reported	876	incidents	of	racial	hatred.33 Yet, in USCCB	President Archbishop	





















































































































































Xavier’s foundress, Saint	Katharine	Drexel, began	when	the	University	opened	in	
1925.	Drexel	founded	Xavier	at	a	time	of	segregation,	effectively	proving	that	“Black	
lives	matter.”45 Nutt	stated,
I	 feel	 Xavier	 University,	 being	 Black	 and	 Catholic,	 needs	 to	 address
these	critical	issues	of	racism,	poverty,	and	unawareness	in	our society.	
I	 took	 this	as	a	challenge	 and	an	encouragement	 to	make something	
happen;	 thus,	 the	birth	of	 IBCS’s	Black	Lives	Matter symposium.	The	
Catholic	 Church	 has	 missed	 many	 opportunities	 to evangelize	 the	
African	American community	and	had	not	always	gone out	of	its way	to	
learn	Black	history	and	culture.	If	we	value	life	and	see	it	as	holy	and	
sacred,	 then	 we	 must	 seek	 to	 save	 all	 lives	 and protect	 the	 most	
vulnerable	and	innocent	in	our	communities.46
The	Symposium	attracted over	1,000	guests	and	included	a	live	stream	of	events	


























































































































































































diminishing	due	to	a	multitude	of	challenges.	There are basically fewer	Catholics	
available	to	attend the IBCS	programs,	although	as	alumnus	Ashley	Morris	asserted,	











The	most	compelling	reason	for African	Americans to	explore membership in	the	
Catholic	Church,	however,	would	be	an assurance	that the	Church	was	serious	about
eliminating	the	sin	of	racism.	As	Bryan	Massingale argues,	
It	 is	 time	 for	 the	U.S.	Catholic	Church,	 led	by	 the	bishops,	 to	hold	up
racial	injustice	as	an	“intrinsic	evil,”	just	as	it	has	prioritized	abortion
and	same-sex	marriage.	 [Racial	 justice]	is	 indeed	a	 life	 issue.”63 .	 .	 .	 If	
standing against	racism	is	not	a	priority	for	the	Catholic	Church	and	its	















program.	25	participated	in the IMANI	catechist	program. Degree	students	
included	50	men	and	49	women.	There	were	19	Black	men,	29	white	men,	one	
Hispanic	man,	one	Asian	man,	25	Black	women	and	24	white	women.






1993 97 students	participated	in	programs.	45 participated	in	the	degree	program.	



































2001 119 students	participated	in	programs.	30 participated	in	the degree	program	



















2004 77 students participated	in	programs.	33 students	participated	in	degree	




In	total,	23 students	were	from outside	of	Louisiana; one student	was from	
Louisiana,	with nine from	New	Orleans	and	surrounding	towns.	Ethnic/Racial/























Students during	the	summer	2004: under	age	30:	3	certificate candidates;	30-
39 years, 5	degree,	15	certificate; 40-49 years:	24	degree	and 20	certificate;	
50-59 years:	4	degree,	3	certificate;	60	or	older,	3	certificate.
Certificate	and	Enrichment	Program	Statistics	1999-2004 Leadership	23,	22,	
24,	18.	9,	14,	Catechist	17,	17, 19,	8,	11,	8,	Youth	Ministry:	10 ,10 ,9, 6, 4, 11,	
Youth	Empowerment	5,	5,	16,	Laity	retreat:	10,	5,	no,	6,	17,	8,	Elders	program:	
no,	5,	21,	14,	4,	3	Total	certs:	65,	64,	89,	52,	45,	44.
In	2004, there	were	3	priests	in	the	C & E	program	and	1	continental	Indian,	1	




























































































































































































hard, as	well	as	set	an	example	of	living	faith.	Branch	remarked, “Our	next- door	neighbor	














































































































































































































































Associate	Director	of	C & E	programs	at the IBCS, as	well	as	serving	as	an	Adjunct	Professor	
of	Catechesis	and	Pastoral	Studies.58

























































































































































































































































































∑ Sister Addie	Lorraine	Walker,	Ph.D.	in	Religious	Education,	Boston College;








∑ Reverend Freddy	Washington,	D.	Min,	in	Pastoral	Ministry,	University	of	Dayton; and
∑ C.	Vanessa	White,	D.	Min., Candidate	in	Spirituality,	Catholic	Theological	Union.	
Two	were	applying	for	doctorate	programs:	







































































Americans	as	God’s	Image in	Black, edited	by Cyprian	Davis	and	Jamie	Phelps,
22-24.	Maryknoll,	New	York:	Orbis	Books,	2003.






























































































































































































Church.”	Journal	of Race,	Ethnicity,	and	Religion (2010): 1-9.






































































































































































Nutt, Maurice	J. C.Ss.R.	“Class lecture,” Black	Preaching	I,	IBCS,	New	Orleans,
Louisiana, July	15,	2015.
______,	Thea	Bowman,	My	Own	Words. Liguori,	Missouri:	Liguori, 2009.
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